A conceptual analysis of deep sleep

BhAshya and VArtika have described sushupti in different fashions in different places. At

some places, sushupti is stated to be another name of avidyA whereas at other places, it is

described as being devoid of avidyA. The instances are enumerated as under: -

Statements positing presence of avidyA in sushupti

As per Annexure -1

Statements describing sushupti to be devoid of avidyA

As per Annexure -II

Reasons for positing presence of avidyA in sushupti

1.

There is direct vArtika-vachana. In Naiskarmya Siddhi 4.53, AchArya says -

JUIRS THISHAT il WAYET:| WA EveTe QTglS e JISHaH]|

It is seen that a man after waking up recalls, “I did not know anything”. If there
was no avidyA in sushupti, it is not possible for a man to recall the experience of

avidyA in deep sleep.

If there were no avidyA in sushupti, there would be immediate liberation. This
would result in the futility of jnAna which is supposed to remove ajnAna. By
merely going to deep sleep, one would attain Moksha. Further, since the seed of
ignorance were to be equally absent in liberation and sushupti, there would be the

occasion of birth/waking up of even liberated persons. (MK 1.2)

The merger of jIva in sushupti is spoken not in pure Brahman but in kAraNa

Brahman. That is why the words such as prANa or Sat are used wherein the

causality of Brahman is retained. BSB 1.1.9 clearly says so - dcd Se®scdrd HRU|
UHd a4 — TAIYIY: WiUld ATH, IdT TR d&T ! 9did; WHYE! Jaid; JEe
WUdIAed; @ guldl 9did’ (81, 3. & | ¢ | ?) gfd | The merger is spoken in the

vAchya-artha of Sat, which is kAraNa Brahman. Same thing is explained in MK

1.2 wherein Sat is stated to retain causality. BBV 1.4.371 clearly says that
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causality of Brahman is only after superimposing avidyA therein which is the

material cause of magical duality.

In view of the above, it is clear that merger of jIva in sushupti is in kAraNa

Brahman, which is Sat and which is avidyA-vishishTa-Brahman.

There would remain no difference between PrAjna and Turlya or between

sushupti and Moksha.

In NS 4.58, AchArya rejects the argument of pUrvapakshl that if ajnAna were to
be there in sushupti, then it should have been perceptible to us like that in waking
state in the cases of rAga, dvesha or pot-ignorance. AchArya refutes that by saying
that ajnAna is very much there in sushupti and it is not clearly perceptible on

account of absence of manifestor which is antah-karaNa.

A man wakes up as a man, a mosquito as mosquito etc only on account of merger

in kAraNa-Brahman during sushupti while retaining their individuality.

Reasons for positing absence of avidyA in sushupti

1.

There are bhAshya-vAkyAs clearly stating that there is absence of avidyA in

sushupti as mentioned in Annexure-II.

If sushupti were not to be the pure Brahman, there would remain no means to

directly show the Self and it would remain a concept.

The statements mentioning presence of avidyA in sushupti are from the point of
view of waker whereas absence of avidyA in sushupti is the correct description of

sushupti and is made from the standpoint of the direct intuition of deep sleep.

Harmony of the two prima facie distinct sets of statements in bhAshya and vArtika

First and foremost, we need to understand the concept of sAkshl, pramAtA and ajnAna.

VArtika says in 1.4.372 that pure Brahman with the upAdhi of only ajnAna is termed as

sAkshl. In BBV 4.3.91, ferersnfaedarssen gpewiscafa afeam) 3y sy ferar

APY Aehet, it is stated that kUTastha attains sAkshl-hood owing to the avidyA

illuminated by the effulgence of chaitanya.



pramAtA on the other hand is pure Brahman with the upAdhi of mind.

ajnAna is the material cause of the magical duality. (1.4.371)

A GAESITT TGUTETHRRUT | 31T agUTiE Teleh RUTg=«||

It is the shakti through which Brahman creates everything (BBV 4.3.1784) When this

ajnAna is superimposed in pure Brahman, then we get kAraNa-Brahman. (BBV 1.4.371)
Thus,

pramAtA = jIva = mind-vishishTa-Brahman.

kAraNa-Brahman = Sat = avidyA-vishishTa-Brahman = ajnAta-Brahman (BBV 4.3.1787)
sAkshI = ajnAna-upahita-Brahman. (BBV 1.4.372)

G ST e T ;| hlcTAT s ETHT dTafiaead ss:|

By the reasons adduced in support of presence of ajnAna in sushupti, it is clear that
ajnAna has to be present in sushupti. However, this ajnAna is not manifest, vyakta, like in
the case of waking and dream. There is no abhivyanjanA (expression) of this ajnAna in
sushupti. When we have pot-ignorance, it is avyavahita-pratyaksha i.e. it is clearly
manifest to us without any obstacles. Such avyavahit-pratyaksha pot-ignorance is clearly
manifest on account of the presence of buddhi. ajnAna is always avyavahita-pratyaksha
i.e. sAkshi-bhAsya. Its clear perception depends on simultaneous presence of buddhi. In
case of sushupti, there is no vyaktA-avidyA (manifested ignorance). And hence, even

though ajnAna is avyavahita-pratyaksha then, there is no expression thereof.

It is the vyaktA-avidyA which is the cause of manifestation of ‘other’. Since it is peaceful
(shAntA) in sushupti, the bhAshya and vArtika at many places state the absence of
avidyA in deep sleep. The usage of the word ‘shAntA’ is also insightful as it refers to the

states of avidyA as shAntA and ashAntA.

This is important because the cause of kartritva, bhoktritva, kAma, karma etc is this

vyaktA-avidyA only. Its absence leads to Ananda-prAya and not Ananda. MU 1.5 states

clearly AFE! [ATITANRATH REGARITIGEATHIET TH-GHY: 3THGU: ; AT Ud, 3T i~ddhdTd



| TUT i AT dd: A | S AHR™TEEUT €1 RATAAATH AT SAH<HD

TUISH UH 3H=<: (4. 3. 8 | 3 | 3R) §fd 4d: | Anandagiri Swaml says in BrihadAraNyak
BhAshya - et guwisiaear fderd qg1sit T AistaaghisaiiadduieRIauiiid: | Similarly he

explains in VArtika-tIkA.

Thus, we see that there is really no contradiction between the two sets of statements
because the absence of avidyA in sushupti is stated only with respect to absence of

vyaktA-avidyA and not with respect to avidyA in its blja-rUpa.
How ly is thi ription useful

The idea of using sushupti as an example is to point to Self. Pure Brahman is
prakAsha-swarUpa like Sun. There is no action of illumination in it. When an object
comes near it, it becomes illumined. However, whether the object is illuminated by being
in the presence of the Sun or unillumined because it is away, there is not an iota of
change in the Sun. Thus, prior to illumination and post-illumination, there is no change

in Sun. However, on account of the fact of illumination, the Sun is called an illuminator.

Similarly, Pure Self is jnAna-swarUpa. There is no jnAna-kriyA in it. However, it is said to

be sAkshl on account of illuminating ajnAna and its effect.

This sAkshI always shines. Till the removal of ajnAna, sAkshlI shines. In waking, in dream
and in deep sleep. Just as we know in waking and dream that “I know” due to sAkshl,
similarly in deep sleep, we know on account of sAkshl that “I don’t know”. Here BBV says
in 4.3.1474 - U TATsETERTGRI SITR| A UATHIAY 4T fArcagsesla d1em|| Just as
you see in the waking “I see” by Atma-drishTi, similarly in sushupti, you know by that
very drishTi “I don’t see”. Here also is rejected the argument that one knows “I don’t
know” on account of inference. In BBV 4.3.192 and 193 also, it is stated that the one
(sAkshI) who sees the seer, seen and seeing in the dream, that alone sees their absence in

sushupti. Anandagiri says that by dream, one has to infer waking also. G¥GAAGTY T:

WA YA deTd GY« 9 F ST Jaadqr™T]| (4.3.192)

This sAkshl is obscure in waking and dream due to functioning of mind and indriya.

However, in sushupti, it is clearly visualized. Had this sAkshl not been there illumining
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ajnAna in sushupti, there would have been no way to state in waking “I did not know”.
AnumAna does not work on account of absence of hetu. SAkshl knows the presence as
well as absence of buddhi. It illumines the avidyA in sushupti. BBV says deleIsdiiayg
AfaAaraidsd] SafafRafaag™i 7 asifa T arfar:) (4.3.351) and Farfae T aifa =
HefrafTeaia) o feegdiaes A Aafewaii4.3.353)

The ajnAna is always illuminated by sAkshl. 3TTHTIITHH: UARIdITHTAIEET| 3T
PHRUTETS: YAISTeh e d1(4.3.355)

Pure Selfis NOT sushupti

Pure Self is not sushupti. It cannot be sushupti. That would render Moksha infructuous.
Pure Self is the seer of sushupti (through the upAdhi of ajnAna). Like the sun, pure Self
always shines. It is stated to be sAkshl on account of ajnAna which is always present in
all three states. In waking/dream, mind is present whereas the mind is merged in ajnAna

in sushupti. Pure Self, as sAkshl, shines in all the three.

Focusing on the seer is easy in case of sushupti when the mind is merged and there is
only avidyA. Like the seer of blackness in dark pitch black night, we can identify with the

sAkshl.

WIth this purpose in mind, that is to point to pure Self, Shruti uses sushupti as an
example. Also, there is evident similarity in so far as there is absence of all effects of

avidyA in both Moksha and sushupti. Hence, the analogy is workable.

The very fact that sushupti is mere drishTAnta and not dArshTAntika, it is clear that

sushupti and Moksha are not same.

The scheme of avasthA-traya

AtmA is jnAna-swarUpa. There is no jnAna-kriyA in it. However, with the upAdhi of
ajnAna, it is stated to be sAkshl. As long as ajnAna lasts, so long lasts the sAkshi-tva of
Atman. There is no drishTi in Atman. However, there is drishTi in sAKshl. This drishTi of
sAkshl is nitya-drishTi. Through this nitya-drishTi, sAkshl always sees. In waking and in

dream, he sees ajnAna as well as its kArya. In sushupti, it sees only ajnAna as the effects



of ajnAna are absent in sushupti. That is to say, avidyA is avyaktA then, whereas in
waking and dream, the avidyA is vyaktA. This vyaktA-avidyA is the cause of shoka-moha.

On account of its absence in sushupti, there is samprasAda.

pramAtA is adhyasta in sAkshl as mind is an effect of avidyA. Due to the
tAdAtmya-adhyAsa of pramAtA and sAkshl, the nitya-drishTi of sAkshl in sushupti is

utilised by pramAtA in waking and the statement “I did not know” is made.

In 4.3.21 to 4.3.34 of BrihadAraNyak Upanishad, where it is said “seeing then, it did not
see”, the BBV explains that “it did not see” is known to everyone. And hence Shruti did
mere anuvAda of that. The statements of unity of jlva and Brahman are made on account
of merger of buddhi. Just as the image merges with the object in case the mirror is taken
away, similarly there is merger of jIva. As explained earlier, the merger is in the cause of

mind, which is kAraNa-Brahman i.e. avidyA-vishishTa-Brahman.
A 9IdId UTe AT disgisaaledd| 7 uhdIdIs-e ua = d fagiadl
YOI A1 ARAT FRebed (Hgad| 7 9T o 7 @I~ g=1dl|

Brahman is jnAna-swarUpa. It has no drishTi. With upAdhi of ajnAna, it is called sAkshl.
The sAkshl has nitya-drishTi. The sAkshl always sees. In waking, in dream and in
sushupti. In waking and in dream, sAKshl sees drashTA, drishTi and drishya through its

nitya-drishTi. In sushupti, it sees ajnAna by the very same nitya-drishTi.

Due to tAdAtmya-adhyAsa of mind in avidyA, there is tAdAtmya-adhyAsa of pramAtA in
sAKshl and thus the experience of sAkshl in sushupti is utilised by pramAtA and it is

averred - I did not know in sushupti.

There is no standpoint of “direct intuition of sushupti” as held by some. There is no
mention of such a line of argument anywhere in bhAshya, vArtika, tIkA or any text.

Thus, it is a figment of imagination and outside of sAmpradAyika teaching.

There can be only two viewpoints. From the point of view of self, and from the point of

view of non-self. The point of view of non-self is always from avidyA.



From the point of view of avidyA, the absence of avidyA is never posited. Hence, waking,

dream and sushupti all have avidyA when seen from the point of view of non-self.

From the point of view of self, there is no avidyA. Hence, there are no states such as

waking, dream and sushupti.

“There is no avidyA” is an apavAda-drishTi which at once obliterates all states. Hence,
making the statement selectively for sushupti “there is no avidyA in sushupti’ is

meaningless unless only absence of vyaktA-avidyA is meant.

The mithyAtva of ajnAna and hence its utter non-existence is proved by anumAna on

account of it being seen. faHd fHe&T, gg@Td, Yihewad] The argument that one must see it
to be absent at some time in order to posit its mithyAtva is meaningless as its mithyAtva

is proved by anumAna.

Thus, all references mentioning absence of avidyA in deep sleep have to be understood as
being referring to absence of vyaktA-avidyA. ajnAna is always sAkshi-bhAsya from the
point of view of avidyA, in waking, in dream and in deep sleep. ajnAna is never existent
from the point of view of pure self. We have to turn away from the anitya-drishTi of
Atman which is the pramAtri-drishTi and situate in nitya-drishTi of sAKshI and

ultimately by doing the apavAda of ajnAna, be the pure Self.



Annexure -I
. QYRS THISATH dISl AT WA vaTe RTghsi arel JA1sHaH]| (NS 4.43)

. A9, 99 ‘ged 9 (B 3. & | R | Q) 3fd UPhd TgE VUIEAH ; AY QT

o

SITAHATRIHTA: | JaTU dgel UIUIIEdred a3, ag1Y SHaydaeseidharuiiasdd

UG ed 94 gessgareadr b | g f& Feiored fqafard semafawq, Afa3afd @.3.21413)
Tt g fad=T (4. 3. 1% | 2) ‘31acq dfgladred sfafeareld’ (&. 3.2 | 8) saasd; A
FOATEGA (4. 7. 23 | Q) 3 T | FHetoada I, 9 U1 a1 GYicyere:

QAEIMEUUR: Q| ; JhHl 9 Ao yds:, SSHENdANe , AHCedSTE e

IAFSFIIT: ; THETISSIANIWHAY 9d: YTOTaequer, 943y I HRUTEAUG: |

(MK 1.2)

. TaurdAt am=faQuamEl FEwd gharareaagRIng] — wrf foead gfa werara:, wrRo

o

HUT SISTATS: | Td ISV ATIEUTRT SISTheAHTaT] df Jeh] ﬁﬂﬁﬁlﬁaﬁmﬁ"@?ﬁ

ST | U] SIo9Tad 95 | dedMideredsEg & et U AEa | 99 gl an

TTHTHTE! Taa eV ATIEs R 7 &ead: T 989, 7 gvyad s || (MK 1.11)

. THEq — A , faereony , aifeemisoge a9 916l gaq — e 7 e dafw, g
fagdsEl ; a4 TIWEUH THIT SIATIEUESIHA- 941 Hald | T g8 deddgaaal

ATETRTE Jdal 9ed Haid, 9d 9 dgadid 9dgd ; a9 dadiIauTealul sier |

(MK 1.12)

. I7 & QEitaaHTeATGaTy Tt @HETaaa M IdHRTITG! Ry adardgadd: gare
T i, gaiHeIy wiasafd | giaygs qafd — gAT: gaf: yS: 9id a9e F fag: aiqd

e gfd,) (B1. 3. & | % | R) g8 TEN a1 THeY 91 gob! 91 aRTa! a1 hic 91 gdg! a1 g2l a1
AYHT 9T Fagdl-d del 9ai-a (BT 3. & | % | 3) sid | IAT Eieumsit wHTHA
fHraREAUidag) faunTeder: W@HdeaTed: fIdl gud, Taruday Hammufdega

TAUMIATHITATET | Tad HhHT e uds: Uclt:, IR HAHEgieddrd |

(BSB 2.1.9)

. 79 3¢ TARHANOSd, WgVaeHNGad JaaHqawd| 998 die °¢ 9 SHm
SAAHAIATET TI&H| 3T H, ST HTITEN| HIATHITDHTHTE Sid T -

STell JiHATe Hich WTATEHT JYT| Td 1:h01 dgg a1 b Tsrdll| (NS 4.58)


https://advaitasharada.sringeri.net/display/bhashya/Chandogya?page=6&id=Ch_C06_S02_V01&hl=%E0%A4%B8%E0%A4%A6%E0%A5%87%E0%A4%B5%20%E0%A4%B8%E0%A5%8B%E0%A4%AE%E0%A5%8D%E0%A4%AF
https://advaitasharada.sringeri.net/display/bhashya/Brha?page=4&id=BR_C04_S05_V03&hl=%E0%A4%A8%E0%A5%87%E0%A4%A4%E0%A4%BF%20%E0%A4%A8%E0%A5%87%E0%A4%A4%E0%A4%BF
https://advaitasharada.sringeri.net/display/bhashya/Taitiriya?page=2&id=T_C02_S09_V01&hl=%E0%A4%AF%E0%A4%A4%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%E0%A4%9A%E0%A5%8B%20%E0%A4%A8%E0%A4%BF%E0%A4%B5%E0%A4%B0%E0%A5%8D%E0%A4%A4%E0%A4%A8%E0%A5%8D%E0%A4%A4%E0%A5%87
https://advaitasharada.sringeri.net/display/bhashya/Kena_pada?page=1&id=KP_C01_V04&hl=%E0%A4%85%E0%A4%A8%E0%A5%8D%E0%A4%AF%E0%A4%A6%E0%A5%87%E0%A4%B5%20%E0%A4%A4%E0%A4%A6%E0%A5%8D%E0%A4%B5%E0%A4%BF%E0%A4%A6%E0%A4%BF%E0%A4%A4%E0%A4%BE%E0%A4%A6%E0%A4%A5%E0%A5%8B%20%E0%A4%85%E0%A4%B5%E0%A4%BF%E0%A4%A6%E0%A4%BF%E0%A4%A4%E0%A4%BE%E0%A4%A6%E0%A4%A7%E0%A4%BF
https://advaitasharada.sringeri.net/display/bhashya/Gita?page=13&id=BG_C13_V12&hl=%E0%A4%A8%20%E0%A4%B8%E0%A4%A4%E0%A5%8D%E0%A4%A4%E0%A4%A8%E0%A5%8D%E0%A4%A8%E0%A4%BE%E0%A4%B8%E0%A4%A6%E0%A5%81%E0%A4%9A%E0%A5%8D%E0%A4%AF%E0%A4%A4%E0%A5%87
https://advaitasharada.sringeri.net/display/bhashya/Gita?page=13&id=BG_C13_V12&hl=%E0%A4%A8%20%E0%A4%B8%E0%A4%A4%E0%A5%8D%E0%A4%A4%E0%A4%A8%E0%A5%8D%E0%A4%A8%E0%A4%BE%E0%A4%B8%E0%A4%A6%E0%A5%81%E0%A4%9A%E0%A5%8D%E0%A4%AF%E0%A4%A4%E0%A5%87
https://advaitasharada.sringeri.net/display/bhashya/Chandogya?page=6&id=Ch_C06_S09_V02&hl=%E0%A4%87%E0%A4%AE%E0%A4%BE%E0%A4%83%20%E0%A4%B8%E0%A4%B0%E0%A5%8D%E0%A4%B5%E0%A4%BE%E0%A4%83%20%E0%A4%AA%E0%A5%8D%E0%A4%B0%E0%A4%9C%E0%A4%BE%E0%A4%83%20%E0%A4%B8%E0%A4%A4%E0%A4%BF%20%E0%A4%B8%E0%A4%AE%E0%A5%8D%E0%A4%AA%E0%A4%A6%E0%A5%8D%E0%A4%AF%20%E0%A4%A8%20%E0%A4%B5%E0%A4%BF%E0%A4%A6%E0%A5%81%E0%A4%83%20%E0%A4%B8%E0%A4%A4%E0%A4%BF%20%E0%A4%B8%E0%A4%AE%E0%A5%8D%E0%A4%AA%E0%A4%A6%E0%A5%8D%E0%A4%AF%E0%A4%BE%E0%A4%AE%E0%A4%B9%20%E0%A4%87%E0%A4%A4%E0%A4%BF,
https://advaitasharada.sringeri.net/display/bhashya/Chandogya?page=6&id=Ch_C06_S09_V02&hl=%E0%A4%87%E0%A4%AE%E0%A4%BE%E0%A4%83%20%E0%A4%B8%E0%A4%B0%E0%A5%8D%E0%A4%B5%E0%A4%BE%E0%A4%83%20%E0%A4%AA%E0%A5%8D%E0%A4%B0%E0%A4%9C%E0%A4%BE%E0%A4%83%20%E0%A4%B8%E0%A4%A4%E0%A4%BF%20%E0%A4%B8%E0%A4%AE%E0%A5%8D%E0%A4%AA%E0%A4%A6%E0%A5%8D%E0%A4%AF%20%E0%A4%A8%20%E0%A4%B5%E0%A4%BF%E0%A4%A6%E0%A5%81%E0%A4%83%20%E0%A4%B8%E0%A4%A4%E0%A4%BF%20%E0%A4%B8%E0%A4%AE%E0%A5%8D%E0%A4%AA%E0%A4%A6%E0%A5%8D%E0%A4%AF%E0%A4%BE%E0%A4%AE%E0%A4%B9%20%E0%A4%87%E0%A4%A4%E0%A4%BF,
https://advaitasharada.sringeri.net/display/bhashya/Chandogya?page=6&id=Ch_C06_S09_V03&hl=%E0%A4%A4%20%E0%A4%87%E0%A4%B9%20%E0%A4%B5%E0%A5%8D%E0%A4%AF%E0%A4%BE%E0%A4%98%E0%A5%8D%E0%A4%B0%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B8%E0%A4%BF%EA%A3%B3%E0%A4%B9%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B5%E0%A5%83%E0%A4%95%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B5%E0%A4%B0%E0%A4%BE%E0%A4%B9%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%95%E0%A5%80%E0%A4%9F%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AA%E0%A4%A4%E0%A4%99%E0%A5%8D%E0%A4%97%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%A6%EA%A3%B3%E0%A4%B6%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AE%E0%A4%B6%E0%A4%95%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AF%E0%A4%A6%E0%A5%8D%E0%A4%AF%E0%A4%A6%E0%A5%8D%E0%A4%AD%E0%A4%B5%E0%A4%A8%E0%A5%8D%E0%A4%A4%E0%A4%BF%20%E0%A4%A4%E0%A4%A6%E0%A4%BE%20%E0%A4%AD%E0%A4%B5%E0%A4%A8%E0%A5%8D%E0%A4%A4%E0%A4%BF
https://advaitasharada.sringeri.net/display/bhashya/Chandogya?page=6&id=Ch_C06_S09_V03&hl=%E0%A4%A4%20%E0%A4%87%E0%A4%B9%20%E0%A4%B5%E0%A5%8D%E0%A4%AF%E0%A4%BE%E0%A4%98%E0%A5%8D%E0%A4%B0%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B8%E0%A4%BF%EA%A3%B3%E0%A4%B9%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B5%E0%A5%83%E0%A4%95%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%B5%E0%A4%B0%E0%A4%BE%E0%A4%B9%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%95%E0%A5%80%E0%A4%9F%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AA%E0%A4%A4%E0%A4%99%E0%A5%8D%E0%A4%97%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%A6%EA%A3%B3%E0%A4%B6%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AE%E0%A4%B6%E0%A4%95%E0%A5%8B%20%E0%A4%B5%E0%A4%BE%20%E0%A4%AF%E0%A4%A6%E0%A5%8D%E0%A4%AF%E0%A4%A6%E0%A5%8D%E0%A4%AD%E0%A4%B5%E0%A4%A8%E0%A5%8D%E0%A4%A4%E0%A4%BF%20%E0%A4%A4%E0%A4%A6%E0%A4%BE%20%E0%A4%AD%E0%A4%B5%E0%A4%A8%E0%A5%8D%E0%A4%A4%E0%A4%BF

7. JI1 3 G, §AGHd Wo] G- SAT: FAl: USI: 3(e0e- 9id 7 e gyt
RO | Tdg;: 7 a1y — afd g¥aeme sid @ u=m gid a1 || (ChhAndogya 6.9.2)

8. TTTA UIHT: GUAMHATAd Jrue, 37d: d §8 i kAT a1 Jf SATfet Ulagar
3Y: TGN — ATHISE [HeesHAaq , T deahHaHaa-Ngdl: 9 JaeT 31y
qGTa-d gAaHal-d g Id 37T ATeN o7 fel a1 9ol a7 aRIe! af Siel a1 Udg! a7 2 aT
AYD! 91 FEAHAHE b Hal~d THINIL:, d&d TRATY Hdi~ | FHeHD eI~y
FFTIOT: ST=<dl: AT YR HTTaar arg=T, 91 7 4Fdrgd: | A fe goar’ (@ 3m. 13 1R) 3

FJI- || (ChhAndogya 6.9.3)

9. WMgIUAMs HAAMiad gdolld d9T TUNURANANIIROS  AIdHIdHdTe:

JUUFHAGINAHTAD | 31d Td WHSIHHAIGAN U g1dHd ; Q99T

AAHEUATHATTE 3T | JAT AT AT THAT TATSTHATH Id gATHd, Tg U89 Ud |

TIUKT <R YAHATGHUNEGY: | Al [ e R ARG ETHTE T

IHCHY: YR ; A= Ud, 3HATI~ddhdd | LT #idh FRIETE: RIa: A |

IIAHAITHEIT B RATTAATHAATT I A<D , THIST WA 3H<: (4.3, 2131 3R)

gfd oa: | (MU 1.5)
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Annexure -I1

AU 9 7 DHaldsid™ e ERENE, WEIEEUC |
ST U ST aQqTd WEUURITHINF dgUHIgYW WU idaasd —
TgHUIG! wafd’ gfd | (BSB3.2.7)

. g UM QUEEaI™RUiaHdd AN - Ueil- 3dfd W gdidr {atd (8T, 3.
&1 ¢12)ggAd | (BSB1.1.9)

. W@ & guEeaie AHAdwwgan  sowgusaifamyes e ueafd, 9@9
HHIHE HHITS THAGROTHTET 0T arTed! Aiehmi-d | fo f9g 9: 3¢9 94,

U EAT-d JFd ; 9 Fald I oel 37T | IHq 7 & 99 egiauiideedd: HME

gfd, T8I1q §6d Jald 9 9al AT 7 IRRUARebIad | 7 & fagu oo Jaraui:
SAIST: T4, TERYTAG-EHTEaARUG  SeTadiegeld | (BU 4.4.6)

. W@l q 33U ga®EH — SAAHUISI™: | 99 g fad[a gaiSsHARa Sa™

SRITHATG R WS A deR I ATde R F | dETGIed a4 || (BSB 3.2.7)

. AT GYEHT Hdid, AU 9aid’ gid I941q ; T 18 319 Qg @A Siad
gl g@lfda: | (ChhAndogya 6.8.1)

. QArT-hTe ATdeThHBH AT BRIBIOI AT 9di- | (Prashna 4.7)

. QUddhlal T U0T §@I0T Siid Udbd! T d; TSI eIl YTUTTiGeh SIS §id daI-aHafal
| THEATE SS9 [ FHEIgdRaedEy: WU — 3UNgSiHdidAquidarRied WEuq ,

TALIGHATTANTAAH , FISH YTATAT dicdIadT HTidd gid 7T=0d | (BSB 1.4.18)

. BaHt FIsEl gaferqrEl "ie: fdahd AT ReBAEH , 9 ydgdl Hiead, I
ffaeThmEHATOr 7 9 | (BU 4.3.21)

. TF G 91 30l YW asa-RaguedTiudhl AT, a9 3@ Afeamiaasd a&d-:
3TUTETd , I &b @ YA IS8 fasiHrmgT | (BU 4.3.32)
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Annexure -II1

(BrihadAraNyaka BhAshya VArtika References)

qisHfdgcT==: FIsHAEUhcdd:| dRaaddigT -2l Agucarssadl I4d:| (BBV

4.3.95)

It states that the sambandha of avidyA with Atman is also imagined by avidyA.

This is so because there can be no real sambandha with Atman.

. In4.3.338, it is stated that AtmA-avidyA is the material cause of buddhi etc.

3T 6 JEaTeRTATaE T Huad| GhigHTd - Sifaiiaguicedd||

. Between 348 to 356, it is stated that avidyA is the subtlest among all buddhi etc and
always situates being illuminated by the effulgence of pure Self

https://sudhanshushekhar.wordpress.com/2023/10/20/the-apparent-existence-of-

ajnana

. In BBV4.3.1029, it is stated that Atman enjoys the fruits of actions by the

pratibimba of Atman in avidyA.
TG HAThREBGATSSHT:| TIAd-aTara- YShSdl HHUT: HerH||

. In 4.3.1293, it is stated that ATmA-avidyA is mrishA (false) in jAgrat, swapna and

sushupti. However, when it attains transactional status, it is known by sAkshl.

ST W YWY TTATGE HYT Hedl| FIeRIY YTl W ageAariaD||

In 4.3.1320, it is stated that the AtmA-AbhAsa is there in both ajnAna as well as its

kArya (such as buddhi).

STHATITIISTY FISIATA Th T ATTHTH| BIRABRUTAEIETHRANISTdadd]|

In Anandagiri TIkA on 4.3.1357, it is stated that vyaktA-avidyA is the cause of
kartritva etc. It is owing to the absence of vyaktA-avidyA that the absence of

avidyA in sushupti is spoken.

In Anandagiri TIkA on 4.3.1517, it is stated that on account of following the

sthula-laukika-drishTi, which says there is no ajnAna in sushupti because it is not


https://sudhanshushekhar.wordpress.com/2023/10/20/the-apparent-existence-of-ajnana
https://sudhanshushekhar.wordpress.com/2023/10/20/the-apparent-existence-of-ajnana

perceived like pot-ignorance in waking, it is stated that there is no avidyA in

sushupti.

In 4.3.1532, it is reemphasized that the absence of vyaktA-avidyA is meant by the

statement of abhAva of avidyA in sushupti.

. In 4.3.1578 and 1579, it is stated that “I don’t see in sushupti” is already known by
everyone. Hence, Shruti does only the anuvAda thereof and no new explanation is
adduced therefor. However, ‘It sees (that it does not see)’ is explained by Shruti to

remove kArakatva.

T ULTifd UrdaraTgaisaisasiendl 7 yegdiararsTe uafta faehaql

UITHTE q1 ARAT hRebed THgad| 7 UFdlid ad- 7 @i~ =d||



