
  

Chapter 7: Brahman- the cause 

 

Question 1: On the basis of which statement of Shruti is karya-karan-ananyatva established? 

Answer: Chhandogya Upanishad states, “सदेव सौम्य इदम् अग्र आसीत्, एकमेव अद्वितीयं”. This statement is the 

basis of the karya-karan-ananyatva. It follows that whatever is there, has been Brahman alone earlier. And hence 

everything which is there now has to be Brahman alone, one without any second. Thus, karya jagat and the non-

karya jiva are both Brahman alone. It also leads to the conclusion as in the case of jagat that jiva is not different 

from Brahman but Brahman is different from jiva.  

 

Question 2: What is the reply to objection relating to the difference of bhokta (enjoyer) and bhojya 

(enjoyed)? 

Answer: This particular objection is raised in Brahm Sutra 2.1.13. It states that if Brahman is the cause of jagat, 

then there is nothing different from Brahman. The enjoyer, which is jiva, and the enjoyed, which is the jagat (like 

grains etc), will have no difference then. But the difference of jiva and jagat is obvious due to the experience of one 

and all. Therefore, the karya-karan-ananyatva, which is spoken in Shruti, is against pratyaksha and hence invalid. 

 The objection is not correct due to the fact that enjoyment happens in vyavhara and not in swaroopa. 

Bhokta and bhojya are non-different in swaroopa. They are different in vyavhara. And it does not contradict to 

pratyaksha. The hammer has the swaroopa of iron. The anvil also has the swaroopa of iron. So both are non-

different in swaroopa. However, they are different in vyavhara. The hammer hits and the anvil gets hit. Similarly the 

bhokta enjoys and bhojya gets enjoyed. Therefore, there is no contradiction with pratyaksha and hence Shruti 

statement is valid. 

 

Question 3: What is the objection of द्विताकरण? How is it refuted? 

Answer: This objection is raised in topic 7 of Brahma Sutra 2.1. It states that jiva and Brahman are held by Shruti to 

be non-different. Now, jiva gets dukha from jagat. Brahman creates the jagat. Now since Brahman and jiva are non-

different, it implies that jiva has created the jagat from which it gets dukha. But this is not possible because none 

creates something from which it will get dukha. Therefore, the theory of non-difference of jiva and Brahman is not 

correct.   

The objection is refuted by stating that jiva and Brahman are non-different in swaroopa. However, despite being 

same in swaroopa, the Shakti which is found in Brahman is not there in jiva. This jiva is not different from Brahman 

but Brahman is different from jiva. Like coal and diamond are both Carbon in swaroopa. Yet, diamond is superior to 

coal. Similar is the case with jiva and Brahman. The creation-sustenance-dissolution of jagat are done by Brahman 

and not by jiva. 

न च यथोक्तद्ववशेषणस्य जगतो यथोक्तद्ववशेषणमीश्वरं मुक्त्वा, अन्यतः प्रधानादचेतनात् अणुभ्यः अभावात् संसाररणो वा 



  

उत्पत्त्याद्वद सम्भावद्वयतंु शक्यम् (Brahma Sutra 1.1.2) – This jagat cannot be created by any jiva, Pradhan, abhava, 

inert etc. It can be created only by Ishwara, which is stated as having the aforementioned adjectives.  

Thus the objection is refuted as being invalid.  

Counter objection: But Chhandogya Shruti states in 6.3.2 that the devata thought that he would enter as jivatma and 

divide the naam-roopa -सेयं देवतैक्षत िन्तािद्वममास्तिस्रो देवता अनेन जीवेनात्मनानुप्रद्ववश्य नामरूपें व्याकरवाणीद्वत. 

This shows that the division of naam-roopa i.e. jagat is the karma of jiva. 

Reply: Not so. The ‘jivatma’ word is to be read with the word ‘enter’. It is not at all related to division of naam-

roopa. This is also evident from the following statement of Shruti:- 

• न च द्वगररनदीसमुद्राद्वदषु नानाद्ववधेषु नामरूपेषु अनीश्वरस्य जीवस्यव्याकरणसामर्थ्यमस्ति (BSB 2.4.20) – It is 

impossible for jiva, which is non-Ishvara, to carve out mountains, rivers, oceans etc naam-roopa.  

• जगद्व्यापारवजयद्वमद्वत ; जगदुत्पत्त्याद्वदव्यापारं वजयद्वयत्वा अन्यत् अद्वणमाद्यात्मकमैश्वयं मुक्तानां भद्ववतुमियद्वत, जग

द्व्यापारिु द्वनत्यद्वसद्धसै्यव ईश्वरस्य (BSB 4.4.17) – The creation of jagat is the job exclusively of Ishvara. It 

cannot be done by liberated ones (who have attained Brahma-loka) or ones who have the siddhis like 

Anima etc. 

Thus the objection of द्विताकरण is refuted. 

 

Question 4: How is the following objection dealt with – ‘Brahman does not have sahakari karan for creation 

of jagat. Therefore, it cannot be cause of jagat’? 

Answer: This objection is raised in topic 8 of Brahma Sutra 2.1. It states that every chetan requires a sahakari karan 

for producing a karya like a pot maker requires wheel. Since Brahman does not have any sahakari karan, It cannot 

be cause of jagat. 

In refutation to this objection, two lines of argument are taken:- 

• It is not a rule that sahakari karan is always required. For eg, we require eyes, mind and light for seeing. 

Nocturnal animals require only eyes and mind. Yogis require only mind. (Brihad Aranyak Bhashya 1.4.2). 

Similar rule is applicable for creation. 

• It is stated that one comes to know from Itihasa that yogis and devatas can create without any sahakari 

karan. Also, a spider creates without any sahakari karan.    

Thus, the objection is invalid. 

 

Question 5: How is the following objection dealt with – Brahman cannot be the cause of jagat owing to It 

being द्वनरवयव, without parts? 

Answer: The objection starts from where the previous question stops. It states that despite there being no need of 

sahakari karan, the need for karm-indriyas and jnana-indriyas remains in all quoted analogies. Since Shruti states in 



  

Brihadaranyak that Brahman does not have eyes, ears, speech or mind, it follows that Brahman does not have a body 

and hence It cannot be the cause of jagat. 

The objection is refuted by pointing out the inconsistency inherent in the objection. The objection uses one portion 

of Shruti to contradict another portion of Shruti. This is called ardh-kukktiya-nyaya and is not acceptable. That very 

Shruti which states that Brahman is without body also states that Brahman has created the jagat. Therefore, if one 

wants to accept one part, one will have to accept the other. Also, it is not proper to assume limitations in powers of 

Brahman by seeing the limitation of powers of jivas. Brahman here is known from Shruti pramana and it is unlike 

the Ishwara of Vaisheshikas which was a product of inference.  

Thus the objection is invalid. 

 

Question 6: What is the essence of the objection of purposelessness? 

Answer: The objection has two limbs:- 

• Any action requires prayojana (=purpose). If the purpose of creation of jagat is the satisfaction of Brahman, 

then it means that Brahman was dissatisfied before creation. This goes against the Shruti which states that 

Brahman is Aapt-Kaam i.e. self-satisfied. 

• If Brahman has created without any purpose then He will be attributed with madness. That goes against the 

adjective of Sarvajnatva of Brahman. Therefore, Brahman cannot be the cause of jagat. 

The objection is refuted by following argument:- 

• Brahman does not create for self-satisfaction. The creation is for jivas in order to have their karma-fala 

enjoyed by them. The trigunatmika Prakriti gets established in the form of body and indriyas for the bhoga 

and Moksha of Purusha by mutating into all karya, karanas (instruments) and vishayas. 

प्रकृद्वतश्च द्विगुणास्तत्मका सवयकाययकरणद्ववषयाकारेण पररणता पुरुषस्य भोगापवगायथयकतयव्यतया देिेस्तियाद्याकारे

ण संिन्यते  (Gita Bhashya Chapter 13 – Introduction) 

• The jivas of previous kalpa dissolved in Brahman at the time of Pralaya. The creation is for them to enjoy 

their karma-fala.  

• Thus the creation has purpose. And it is not for self-satisfaction of Brahman. 

 

Question 7: Why the objection of partiality and cruelty to Brahman illogical? 

Answer: The objection is mentioned in topic 12 of Brahma Sutra 2.1. It states that Brahman is partial because it is 

seen that some people are happy, some are unhappy, some are mixed. Animals generally have dukha only. It further 

states that Brahman is cruel because all living beings undergo great dukha at the start of Pralaya. Now such a partial 

and cruel Brahman cannot be the cause of jagat. 

The objection is refuted by following arguments:- 



  

• The reason of difference in the level of sukha of living beings is their own karma. The creation is based on 

the karmas of the jivas. Therefore, Brahman is not cruel.  

o Ishvara creates this uneven jagat on the basis of dharma and adharma. This cannot be the crime of 

Ishvara.   

सापेक्षोिीश्वरो द्ववषमां सृद्वटं द्वनद्वमयमीते । द्वकमपेक्षत इद्वत चेत्  धमायधमायवपेक्षत इद्वत वदामः ; अतः सृज्य

मानप्राद्वणधमायधमायपेक्षा द्ववषमा सृद्वटररद्वत नायमीश्वरस्यापराधः (Brahm Sutra 2.1.34) 

• It will be illogical to give equal salary to all workers despite difference in their work. Equal creation for all 

despite unequal karma of jivas will be illogical.  

o All Upanishads declare Ishvara to be the creator. The creation on the basis of karma of jivas alone 

is the giving of fruits by Ishvara. 

सवयवेदाने्तषु च ईश्वरिेतुका एव सृटयो व्यपद्वदश्यने्त ; तदेव च ईश्वरस्य फलिेतुत्वम् , यत् 

स्वकमायनुरूपाः प्रजाः सृजद्वत (Brahma Sutra 3.2.41) 

• Pralaya is according to the samashti-karma. Therefore, the charge of cruelty is also baseless. 

• There is no beginning of creation. Hence, the question of asymmetry owing to absence of dharma and 

adharma before that does not arise. 

Thus, Brahman is neither partial nor cruel. 

 

Question 8: How exactly karya does not pollute the karana during dissolution by its own dharma? 

Answer: The objection is mentioned in BSB 2.1.4. It states that karya (=jagat) has several dharma distinct from 

karan (=Brahman). At the time of dissolution, karya merges into karan. At that time, the karan will be affected. And 

hence Brahman cannot be the cause of jagat.  

The objection is not tenable owing to the analogy found in pratyaksha. When ornaments dissolve into their cause 

gold, then none of the dharma of ornament affects gold. Neither do the dharmas of ornament affect gold during 

manifestation. This alone is the lakshana of upadan karan. Thus, the objection that Brahman cannot be the cause of 

jagat is invalid. 

 

Question 9: What are the three sub-questions under vailakshanya (=distinctiveness)? 

Answer: This argument is dealt with under topic 3 of Brahma Sutra 2.1. It states that Brahman is chetan and jagat is 

jada. Now karya cannot be distinct from its karan. The guna of karan must be there in karya. Now since jada jagat 

does not have the lakshana (=consciousness) of karan Brahman, It cannot be the upadan of jagat.   

The objection is classified into three parts and answered accordingly:- 

• All features of Brahman are not there in jagat. Hence, Brahman cannot be the upadan of jagat. 



  

o Objection is invalid because if all features of karan come into karya then there would remain no 

difference between karya and karan. If all features of Brahman follow into jagat then due to there 

being no difference between jagat and Brahman, there would remain no question of creation. 

• None of the features of Brahman are there in jagat. Hence, Brahman cannot be the upadan of jagat. 

o The objection is valid. At least one features of karan has to follow into karya. In this case of 

Brahman and jagat, the ‘is-ness’ feature of Brahman is found in jagat. Therefore, it is wrong to 

state that none of the features of Brahman are found in jagat. Relevant references are as under:- 

▪ ब्रह्मणोऽद्वप तद्विय सत्तालक्षणः स्वभाव आकाशाद्वदष्वनुवतयमानो दृश्यते (BSB 2.1.6) – The 

feature of ‘is-ness’ of Brahman has followed in akash etc, it is seen. 

• The consciousness feature of jagat has not followed into jagat. Therefore, jagat is not the karya of 

Brahman.  

o The objection is invalid. How can such a rule is made that this particular feature of karan has to 

follow into karya? Sugar has a tactile feature like sand but soft drink does not have such feature. 

Yet sugar is upadan of jagat.  

 

Question 10: Which analogy can be cited in order to show that there is no contradiction in creation of jada 

jagat from chetan Brahman? 

Answer: Hydrogen is inflammable gas. Oxygen helps the process of burning. Water, however, extinguishes the fire. 

Thus, the possession of opposite guna by karya as against karan is evident by pratyaksha. Therefore, there is no 

contradiction in creation of jada jagat from chetan Brahman. 

 

Question 11: Brahman is jagat and it greater than jagat. Explain it through example? 

Answer: This question arises because Chhandogya Shruti says that one part of Brahman has become jagat and 

Brahman is greater than jagat. Also at other places, Shruti says that Brahman is partless. Therefore, it cannot be said 

that Brahman is the cause of jagat. 

The objection is not valid. The statement that Brahman is jagat and is also greater than jagat is similar to the 

statement that gold is ring and also greater than ring. Ring is gold coupled with form. Despite form, gold remains as 

such. Whether or not a form is there, gold remains as such and there is no change in it. So if x is added or subtracted 

from y, and the answer remains y, then x has to be zero. So, gold is more than form which is zero. It is this form, 

which has been rejected as vacharambhanam, vikaro, naam-dheyam. Thus, gold is ring and also greater than ring. It 

is not to be understood that one part of gold has become ring and other part is as such. Had it been so, if ring is 

destroyed, then gold should have reduced. Gold is as much as it was earlier. This is how Brahman is jagat and also 

more than jagat. 

 



  

Question 12: When are the theses of Smritis acceptable? And when are they not acceptable? 

Answer: If Smriti is not contradictory with Shruti, then it is acceptable and if it is contradictory to Shruti, then is not 

acceptable.  

• Jaimini Sutra 1.3.3 and Manu Smriti 12.25 

 

Question 13: What is Upadhi? What is its benefit? What is its defect? 

Answer: A is upadhi of B if following conditions are met:- 

• A is not a part of B. 

• A shows B distinctively. 

• A imposes its dharma in B. 

• B is otherwise not knowable. 

The shape of ring is thus an upadhi of gold. Shape is not a part of gold. Shape shows gold distinctively. Shape 

imposes its dharma in shapeless gold. Gold cannot be known without shape. 

Also, A can either be attached to B or it can be detached. Shape for e.g. is attached to gold. A colored flower, on the 

other hand, remains detached from crystal and yet shows the crystal by imposing its dharma in crystal, which is 

otherwise unknowable. 

Benefit of upadhi  

It shows an otherwise unknowable object. 

Defects of upadhi 

It imposes its dharma in B and hence does not show B as B actually is. Like it shows red crystal or shows gold with 

shape. Crystal does not have color and gold does not have shape.  

Thus, after seeing the object B through upadhi, in order to know B as it actually is, one needs to leave upadhi. 

 

Question 14: If karan is one then vikar is zero – what is its meaning? 

Answer: There is no change in karan with or without vikar. Therefore, vikar has to be zero when karan is one. This 

is its meaning. 

 

Question 15: Why are two analogies of gold-ring and crystal-colored flower required? 

Answer: Out first object is to recognize the existence of unknowable Brahman. The other and final object is to 

determine its swaroopa. This is required because as per Shruti, Brahman is nirvishesh (=without any attribute) as 

well as jagat-karan.   

Just as we recognize the existence of gold through the shape of ring, we identify the Brahman through the names and 

forms through the karya-karan-ananyatva nyaya. Such identified Brahman is with names and forms and is savishesh, 

with attributes. However, Shruti itself states that Brahman is nirvishesh. In order to remove the savisheshatva of 

Brahman, the second analogy of crystal-colored flower is used.  



  

Thus, upadhi despite appearing clinging to object does not cling to it. It is not there in object despite being seen in 

the object.     

 

Question 16: Brahman can be identified only through upadhi. What is the analogy therefor? 

Answer: Both gold-ring as well as crystal-colored flower analogies show that Brahman can be identified only 

through upadhi. 

 

Question 17: Quote a statement from Shastra exemplifying the usage of upadhi in conveying the idea? 

Answer: Brihad Aranyak Shruti says that यद्वद द्वि नामरूपे न व्याद्वियेते, तदा अस्य आत्मनो द्वनरुपाद्वधकं रूपं 

प्रज्ञानघनाखं्य न प्रद्वतख्यायेत. This categorically shows that without names and forms used as upadhi, one could not 

understand the without-upadhi swaroopa of this atman known as Prajnanaghana.   

 


